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Concept of Pratyaksha Pramana: A Brief Review Of Indian Philosophy
Dr. Prashant Kumar Jha, Reader, ALNRMAMC, Koppa

Abstract: Accepted by all school of thoughts in Indian Philosophy, Pratyaksha Pramana is acknowledged
universally as independent proof. The area of Pratyaksha Pramana is comprehensive and whole world
believesin this only. The knowledge as outcome of conjunction of senses and objects is taken as Pratyaksha
Pramana. It is doubtless and definite. It may be Laukika (ordinary) or Alaukika (extraordinary). Ordinaryis
further divided in to Savikalpaka (determinate) and Nirvikalpaka (indeterminate). Both determinate and
indeterminate are said to be of two folds, being Arvachina (recent) and Anarvachina (memorial). Ordinary
determinateis well recognized by everyone. Important of mana (mind) is given specific space in processing
of association between five senses and objects based on cognition and conscious. Sx types of associations
are suggested which differs from each other based on qualities.
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Knowledge means “the fact or condition of knowing something with familiarity gained through experience or
association’?. Itisrelated with apprehensi on of subjects both theoretically and practicaly. Itisresult of ordered
arrangement of mind, sense organsand objects. Any defect or disability in either of three causeswrong knowledge
or cognition. Indian epistemol ogy has classified knowledge (gyan) in Aprama and Prama3. Apramaisinvalid or
incorrect cognition or knowledge*. Asthewrong knowledgeisroot cause of al pains’, correct knowledge based on
proofsshould be apprehended. It iscalled asPrama and process of ascertainingiscalled as Pramana (Etymol ogy:
Maa Dhatuwith Pra prefix and Lyut suffix). Different school sof thoughtsin Indian phil osophy havegiven distinguished
numbersof stepsfor ascertaining of correct knowledge, but Pratyaksh Pramana (perception) iscommon by al of
them. It isconsidered as best or supremein al other Pramana®. The word Pratyaksha is derived from Prati
means expression or resemblance and Aksha means sense organst, so Pratyakshaisexpression of characters
using senseorgans'?2. Mimamsa mentions perception as knowledge based on contact of senses and soul. It’s knowledge
of existing objects®. Perception means knowledge based on presence of five objectsof senses®. It isknowledge
whereorganswork asinstruments'®. It isdiscernment being in conjunction with thingsperceived'. It isbasisof other
Pramanas. Perception |leadsto satisfy theavidity’. So, perception isknowledge andisdevoid of doubt and error®.
Itisinfalible™.

Actually perception is based on responses of sensory receptors. Received stimuli are converted into
electrochemical signasof sensory neurons. Thiscauseschangein action potential that isrelayed in central nervous
system (CNS). Theprocessing in CNS occursin integration with other information and conscious perception
comesinorigint4. So, itismorere ated with sensory cognition, remembrance, recognition, induction and deduction
of sensory knowledge®.

Epithet (Characteristics) of Pratyaksha
All philosophical textsofficidly recognize Pratyaksha Pramana asan important tool of knowledgewhere
sensory stimulationsaretrandated in to organi zed experiences. It hasfollowing distinguishing qualities!®17182;

1. Awyapdeshya or Unamenable: It meansfreefrom pretence or fal serepresentation using words®™. Itisalso
called as Ashabda as Wapdeshya is Shabdagyan?. Percipience of Pramata is based on association of sense
organsand cogni zed responses as nature of sweetness depends upon theamount and types of sugarsand their
relation with other inherited compounds as sweetness of Yastimadhu differsfrom that of Sugarcane. The
differences cannot be explained in words, but can be perceived after experiencing thetasteonly.

2. Awyabhichari or Non-erratic: Itisnot subject of objection asit issteady or consistent®. Itistrueinall cases.
It isfreefrom misunderstanding or illusion or error. Mirageis observed dueto refraction of light fromthe sky by
heated air which givesillusion of water. But Pratyaksha Pramana considers such observation asillusionary or
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unsteady ascoming closer to the place of mirageformation resultsin disappearance of mirage. Only consistent
perceiving isconsidered as Prtyaksha?.

VWavasayatmaka or Determinate: Pratyaksha Pramana is with repeated behavior or perseverance or
pers stent determination?. It isfreefrom inactiveness. Itismorere ated to grasping of knowledgeafter completion
of work withinvolvement of senses. Threedifferent meaningsarereferred in Nyaya Darshana as:
Nishachaya: It meansascertainment of fixed opinion?. Ascertainment isresult of completion of work or practica
doneto obtain knowledge. Asit isoutcome of repeated experiences, soit isdoubtless.

. Avadharana: Knowledge received through repeated work affirmsthe accurate determination?. A perceptionis

storedinmind. It can berelated to cognitive theories of perception.
Nirdharana: Specifying out of many to determinewith certainty isNirdharana®. It isbased on apprehension
after interpretation of sensory information on completion of practica.

Types of Prtyaksha Pramana* 4647

According to qualities of Pratyaksha or nature of apprehension, it isclassified mainly intwo typesaslaukikaand
alaukika. They arefurther classified in different sub-classesas:

1.

Laukika Pratyaksha (Ordinary Per ception): Belonging to thisworld which isexpressed in relevant
wordsiscalled asLaukika®“. Thistype of perceptionisusually expressed for knowledge obtained simple
association of sensory organs. It isof threetypesas.

i.  Nirvikalpaka Pratyaksha (Non-deter minate or Non-conceptual Per ception): Obscure knowledge
of amatter iscaled asNirvikal paka Pratyaksha. Thisismorere ated with inability to cognizewith reference
material in mind. Avachhedaka (determinant) of quality or subject-predicaterelationisnot presentinthis
caseor quaity isnot cognized inthiscase by conscious mind. Asthisknowledge may vary fromindividua to
individua, it cannot be generalized. So, it called asnon-conceptua knowledge. It revea sthe objectswith
characteristicswithout disclosure of identity (name). Itisdividedinto two typesasArvachina (recent) and
Anarvachina (memoria )*.

ii. Savikalpaka Pratyaksha (Deter minateor Conceptual Per ception): When determinate knowledgeis
obtained by association of senseorgans, it iscalled as Savikal paka Pratyaksha. Thisstage of Pratyaksha
followsthe stage of Nirvikal paka Pratyaksha. It detailsthe objectswith characteristicsal ong with name.
Proper cognition enables the appropriate perception in this case. Asthe perceived information can be
generdized, thisiscalled as conceptua perception. Itisa so divided into two typesasArvachina (recent)
and Anarvachina (memorial)*.

Recognition based on experienceis called as Pratyabhigya Pratyaksha. Thisis medium of possible

knowledge where perception isbased on conceptualized cognition, so thisis part of Savikal paka Pratyaksha.

2.

Alaukika Pratyaksha (Extraor dinary Per ception): Thisisknowledge based on concentration as by
coming in contact of specific object, al related information (common characteristics) areapprehended. Thisis
based on transcendental contact. It isassociated with integrated perception. Threetypesare suggested as.

i. Samanyalakshana Pratyaksha (Universal or General Character Perception): Thisis atype of
extraordinary perception that predicateal corresponding knowledge about an object by virtue of contact.
Theknowledge based genera symptoms can betaken under this category.

ii. Gyanalakshana Pratyaksha (Complicated Per ception): Object isknown by itsspecific characteristics.
Individual characteristicisunderstood by contact of particular sense organ. But when the perception of
other sensesis apprehended while coming in contact of any particular sense, it iscalled ascomplicated
perceptionviz., by visudizingtheice, itscoldnessisfelt.
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iii. Yogaja Pratyaksha (Intuitive Perception): Nyaya strongly believes in perception through Yoga
(meditation). Such typeof perceptionissupra-sensual or intuitiveor sura-relationa perception. Thedetails
about present, past and future of any object can be apprehended by such perception. Thisisrelated with
understanding and synchronization of mind with wavespresent in universe. Availablescientific evidencesdo
not rely uponthis.

Causes of Pratyaksha'®”18

Pratyaksha isbased on apprehension of knowledge obtained from contacts of objectsand senses. Following
causes are noted for Pratyaksha Pramana:

1. Indriya: It means faculty of senses?”. But Shabdkalpadrum has classified Indriya as Gyanendriya,
Karmendriyaand Antarindriya. Five sensory organsare taken as Gyanendriyaviz., Chakshu, Karna, Nasika,
Twacha and Jihva®. Five Karmendriya are Vaaka, Paani, Paada, Payu and Upastha?®. Other than these,
four Antarindriya are said as Mana, Buddhi, Ahamkara and Chitta?®. Among all Indriya mentioned, five of
Gyanendriya (Bahya Indriya) and Mana (Antarindriya) aretaken for knowledge of Pratyaksha Pramana?.
Bahyaindriya are said to be Bhautika (materiaistic in nature) because of their origin from Panchamahabhutas
(fivedements) while Antarindriya are Abhautika (non-materiali sti ¢) and perpetua . Mana accepts stimul ation
of every of these Bahyaindriya. Exactly these Bahyaindriya worksasinstrumentsfor Mana. It processesthe
obtained information and storesfor cogni zance®.

The characters evaluated using Bahyainderiya are usually taken as Organol eptic or sensory properties®.

They are specifically used for recognition of Dravya, however Shrotraisexcludedin Vaisheshik Darshana .

Attribute-ness and existence are perceptibleto al the senses®. Determinate and i ndeterminate perceptionsare

applied for these sensory organs. Subjects of these sensory organsare commended as®:

i. Chakshu: Itisimplied to objectswhich can be perceived through eyes. Bhasha-Parichheda specifies
colour, separateness, number, digunction, conjunction, distance, nearness, oiliness, liquidity, dimension,
visibleactionsand generic attributes®>®,

ii. Shrotra: Itisrelated to auditory organ used for sensing of hearing. Presence or absence of any sound
specifiesthecharacteristics of any substance®. Two typesof sound aresaid viz., inarticulateand articul ate.
That produced by living organismiscalled asarticul ate while other soundisinarticulate®.

iii. Ghrana: Itisassociated with olfactory organs applied for sensing of odour.

iv. Twaach: Whatever is perceptibleto eyesare a so perceptibleto skin except colour®®34,

v. Rasana: Gestatory organsleadsto perception of taste. Tongueisused for the purpose®.

vi. Mana: Itisultimatey information stored in mind which helpsin cognition and perception. Manaplaysan
important role being an entity’s thought and consciousness®. It isrel ated with understanding of stimuli and
related brain activities. It isrelated with feeling, effort, presence or absence etc. Without conjunction of
mind, no other Gyanendriya will work.

2. Sannikarsha: In Nyaya philosophy, relation of Indriya with objects/subjectsiscalled as Sannikarsha®. Itis
cause of knowledge®*. Perceptionis causedif anyoneisasleep even.

i. Samyoga: Eye/Eye-ball issuggested as Dravyagrahaka Indriya and materiaisticin nature®*4, Mutua
rel ationship between two Dravyaiscalled as Samyoga®. Rays connect theone materia with other®. Then
only perceptionispossible. Itisspecifica ly rel ated eyere ated to perception, however skinisaso considered
asmaterialistic by someauthors®. It’s rule that Indriyaindicating the Samyoga al so deal swith Abhava®™.

ii. Samavaya: It means inseparable or concomitant relation. It’s concomitant relationship between eyes and
material (Dravya) that describesthe appearance of material*t. Action (Karman) and qualities present in
Drawya isconcomitantly related with each other®, It meansaction and quality areinseparable aswithout
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quality, action will not happen and without action, quality isnot counted.

ili. Samyukta Samvaya: The concomitant relationship detail s about the action based on qualities. Itisusedin
perception of Guna (quality), Karma (action) and Jati (type)*. Eye and skin are Dravyagrahaka and hint
about the shape, size, number etc. of Dravya whileear, nose and tongue are Gunagrahaka whichindicate
about thequdities™. It meansbased on specific quality or specific action after particular quaity only individua
entityisknown.

iv. Samveta Samvaya: Itisabout inherited relationship. Like Shrotra Indriya (ear) isrelated to sound. Nyaya
consders Akasha as Shrotra I ndriyaand sound usesthe medium of Akasha. It means Akasha concomitantly
related (Samvaya) with sound and perception of soundisinherited to ear.

v. Samyukta Samveta: Many of drugsare odorous. Odour impartsthequditiesof drugs. So such relationship
is Samyukta Samvaya which cannot be separated. These odorous compoundsinherit specific properties.
Such type of perceptioniscalled as Samyukta Samveta®.

vi. Samwvukta Visheshanata: It means combined attributes of materia s. Attributes are not independent cause
of conjunction and digunction, but are present in externa and internd actions. Asif drugsare odorous and
odour attributesto specific action, then odour not only specifiesthe unique property of drugs, but also
exploretheabsence of propertieswhich arenot related with that particular odour®. Similarly, other perception
may berelated to appearance or taste.

3. Indriya-mana Samyoga: Any Pratyaksha gyan isapprehended when Atma (soul) isrelated to Mana (mind),
Manaisrelated to Indriya and Sannikarsha of Indriya occurs™. It iscomprehensivein body*. Mana brings
the effects of cognition, pleasure, pain, desire etc. It helps to recall the stored memory. It doesn’t have quality of
appearance, odour, touch, taste and sound, but it characterizesthese qualitiesin conjunction with Indriya.
Contact of Manaisessentia for any perception by using sense-organs®. Itsfast nature of working bringsthe
thought that the perception isdueto contact of Indriya, but conjunction of Mana and Indriya also occursin
succession. Numbers of times, if Manais not involved, then even after contact of Indriya perceptionisnot
apprehended®. It helpsin Dharana (conception) and Prerana (induction).

Discussion: Senseorganistaken asinstrument for Pratyaksh Pramana®. Shabara Bhasya noted it asapprehension
of objects existing at particular tim¢®. Prabhakara has also discussed perception for certaintimeonly in histheory
of Triputi Pratyaksha Vada (Doctrine of Tripartite Perception)#’. Bhatta’s views clearly mention the one’s own
experiencewith healthy mind isableto get thevalid perception®’. Nyaya, Vaisheshika, Sankhya, Yoga and \edanta
have mentioned the perception based on existing and supra-normal conjunction. Adwaita theory of perception
relieson supra-sensual perception. It sayswithout attaining the true Brahmana, valid knowledge of perception
cannot be obtained.

Among al these, direct perception under the category of Savikal pakaisuniversally accepted by al schools
of philosophy as source of real knowledge. Nirvikal paka isinimmature form of knowledge and lacks entity.
However, it deal swith approach of attentivemind. Tarka-Bhasha of Keshava Mishrasaysthat if knowledgeitself
becomestheinstrument then Nirvikal paka Pratyakshaisaccepted®. Yogaja Alaukika is limited to individuals’
quality of ascertaining which cannot betaken asgeneraized views of knowledgefor everyone or greater mass. But
Samanyalakshana Pratyaksha iswidely used in medical science to predict the diseases based on symptoms.
Expertiseisthe case of Gyanal akshana Pratyaksha, whichisalso factor of knowledgein science. So, afurther
minutecritica screening with respect to conjunction and digunction of sensesand their impactson perceptionis

subject of detailed study.
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